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Democracy Versus Authority in Church (and State).

Theis question of Democracy versus authority , whether in
Church or State is getting to be quite an embarressing matter.
My impulse to select the Church end of the question is probably
what the psychologists would call an escape decision. Whether
in a totalitarian State or a totalisarian Church the most con-
venient thing to do with Samh a talant as Democracy or Freedom
would be to bury it carefully. The lord of the totalitarian
estate might reward one handsomely. Not living in a totalitarisn
state we may still enjoy the priviliéges thhé inhere in the
Massachusetts Convention of Congregational Ministers. I shall
enchroach upon the privilege thus enjoyed to change the word-

itg of the subject to Freedom Versus Authority in Church, and
leave the word democracy to cover such political mechanisms es
provide for freedom. Also I speak as an advocate much more than

as a oritical examiner of all that is involved in thi= gquestion.
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Back of this attitude is the conviction that,during the past
four hundred years and more, there has been a consistant develop
ment , very fundamental in its character, away from the suthori-
tarian towards life and its institutions , and in the direection
of freedom . The movement is from a world order dominated and
controlled by the concepts of Authority , Revelation, and
Obedience towards an order whose basié’concepta are Freedom,
Discovery, and Consent. If modern history has any meaning at all
beyond economic struggle, it is Intimately relat&éd to the prinei-
Ples of freedom and fellowship . The process is elear : from
authoritarianism to freedom ; from Revelation to Discovery;
from blind Obedience to persaaded consent. The old order dies
hard. In spite of stavistic tendenciés, persistant survivale ,
and undiseiplined variations the chnage goes on. Bemeath con-
temporary storms and strugeles of passion and reaction, there

flows an irresistable current bearing even the most reluctant

" souls towards the order of Freedom, Discovery , and Consent.
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The sweeping vietory of these prineiples is, to me,the most
amazinkg fact in modern history. In fact thelir very success
crestes the most difficult situation that we face. They are not
ideals or dogmas created in the cloister or study and imposed
on an obedient slave. They constitute the warp of the fabric thit
of modern history that we have been weavine, they are the products
of behavior, and are conditioned by the very nature of thinee.
From the point of view of Religion and the Chureh we have been
80 occupied with our own difficulties that we have failed to
megsure the scope and significance of the change. Because of our

failure there we are at a great dissdvantage in fulfilling our

function now.
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It is both fitting and pertinent that we bear in mind
ﬁhe background of the Congregational order asnd its exper-
iences. The erafts that brought the Pilgrims and the Puritans
to these shores were neither steeam-lined not moderpi But
amid the furniture Aestined for fame as antiques, and the
Calvinis% Theology destined for oblivion, they managed to
stow away some vital heresies. Oneof these heresies found
its way into the disputation held in Zurich as early as 1523
when §§:3§ Stumph, pastor of Hoongmade bold to declare that
" the spirit of God must decide all matters of difference,
and that each one must interpret the Bible for himself., "
One hundred years later that heresy came over with the Pil-
grims, It has had a storgm and adventeroue life, but it
hgs grown in wisdom and stature, passed beyond? the bounds
set by Peter Stumph, and the Pilgrims, and c¢laims and makes
£004 its claims to freedom in all fields. The logic is clear.

Once admit the possibility of private judgement; once ereate
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a necessity for private judgeﬁent s once create a situation
such as the disintregration of the Holy Catholie Church of

1500 created, where men are compelled by necessity to make
momentous Adecisions, and take the consequences, then and there
the fmpuxiwre long and arduous journey towards freedom. discovey,
and eonsent is begun. That which began as en assault on the
authoritarian system of institution and dogma of the Middle
ages , has broadened its scope. Galileo with his telescope,
investigating, discoverineg, and reportine, with the long line
of successors to follow after him, has broken all barriers.
speculation, travel, discovery, the researches of science and
the general acceptance of the method of sciene, Iumxxkhexxwikh
the very modes of life which these 6hanges have forced upon us
all these forces playing into one another hands, supportine one
another, heve combined to accelerate the profound revolution

thaet has been going =m& on and is still in process. Thét which

was heresy fourx hundred years ago has become the endowed
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institution of the modern world. In church , in state, in indusbe
try are numberless @alileos , small and great, investigating,
diseovering , reporting. Even political parties organize a brain

trust to ¥nvestigate and report, lMake no mistake by underestimat -

the sweeping character of thie amazing tran~formation. In prin-
ciple as well g8 in reality its an accomplished fact.

As one view the condition of the Religious world in
America , whether Protestant, or Catholic, one finds it hard
to discover a trace of the Mediaeval authoritarian attitude.
No one speaks with the authority of revelationx. Even where

and tatters
the rags/of authoritarianism are worn, they conceal the arch
heresy of private Jjudgement. Circumatances combine with expediem
ency to force the appeal to private judgement, and to foster
the concept of freedom in terms of individual liberty. Not even
the stavistic antics of dictatore and high-churchmen can long

stay the process.
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Prof. Bury reminds us that " The :znnzxxidnvconelusion(
thaet coercion of thought is a mistakef) is the most important
ever reached by men." Once the prineiple of Liberty of thousght
is accepted as a supreme condition of soelial progress, it
passes from the sphere of ordinary expedieney into the sphere
of higher expediency which we call justice.” To this point
kxyx has the process arrived of incorporatine in a co-ordinated
social structure the priciple of Liberty on a plain of higher

expediency which we call justice.
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It must be confessed that as one attempts to survay the present
situation from the point ofmview of religion and the Churhh, he
is faced with a great confusion. The very success and rapidity w
with which the revolution from authority and obedience to
freedom and consent has taken place might be urged as an ex-
pPlanation of present conditions. In a large measure that is true.
The danger of anarchy and social chaos cannot be denied. There
seems to hover over us a warning voice $hab as prompted Lincoln
to say that the nation cannot live half-slave and half-free. It
will become whollgﬁgr the other. The question still presses
upon us as to whether or not , from the point of view of re-

ligion and the Churches , a substantial co-ordinatedion on the k

baslis of liberty and consent may bé-attained.
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My second conviction is that a well grounded understanding
sf and a thorough application of the principles of Congregational
ism,pure and undefiled, is the order of the day,-1little less
than a mendate of history , not of one talant, or two, but of £k
Pive talants to be used in the commerce and transactions of
the religious thought and practise of the age. =
Next to the scene in the cabin of the Mayflower we- thew Pil-
grims organized themselves under the compulsion of necessity
in g eivil body politiec by signing the Compact, the most ap-
pealing in the whole history of the New England Way is the scere
desceribed in the letter written by Charles Gott, dated July 30,
1629, at Salem and describing the the process and justification
for electing their pastor and teacher. " So Mr. Skelton was
chosen pastor, and Mr. Hisginson to be teacher ; and they
accepting the choice, Mr. Higginson, with three or four of the
gravest members of the church, laid their hands on Mr. Skelton,

using prayer therewith. This being done, there was imposition
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of hands on Mr. Higginson also.”

Waateve2 may have been
the influence of the Pilgrim~ through Ir.

Fuller nzxai factor in prompting this act, the fact remains

that for one transcendent moment the ties of a superimposed

and compelling authority were cut, ; the seat of authority

was transferred to the hearts amd minds of the believers consent-
ing together in commmant. xné church, created by members,
existinz prior to officers and preachers, beholden only to them-
selves and God, takes upon itself the responsibility and function -
of selecting and ordainine preacher and teacher. Its a great
event. Just reading those few lines of deseription always thrilk
me to the mmxgx core. I see here not only the pattern of a
church polity, about which the issue of life were concerned for
three hundred years, but alos the foundation prineiples whieh
might become our guide in building for the age to come, when
the concepts of Freedom, Piscovery and Consent shall have

superceded those of Authority, Revelation , and Obedience.
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From this simple event, and from the lessons which

the cneturies have taught there are two or three conclusions
that are pertient to the question of So-dgy. We cannod assume
that the persons involved at Salem realized the full impli-
cations of their aet, nor could they have foreseen +the Aiffi-
culties and problems into which the implication of their
self contasined church would lead them. Soon they were destined
to have neighbors, duly organized into similar congregational
churches. What were to be their relations, one with another?
How valid should be this clasim of self-sufficiency if a neigh-
boring chureh, organized under a covenant with the Lord, should
happen to think differently énd to act differently ? They were
all Calviniste in Theology, of one mind. What would happen if
someone acting on the auhtority of the"inner calline' should
vgry from the Calvinist standard.? All these segrohinz {rt
questions put to them by the necessities of life ‘put their

congregational principles to severe test. Ann Hutehinson .
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Roger Williams,Whose name still comes before the great and

general court. Detail matters of discipline and administration
that involved the fundamentals. The development of the Theocracy.
The Clerical party and the 29 porposals to which John Wise gave
such a devastating reply. The whole complicated problem of the
relation of the Church estate to the ce¢ivil body politie. The
struggle for the control of Harvard College. The controversy of
one hundred years ago. The mmmimgxasf growth of the Episcopal
order, insidiously as to its Anglican Branch, and militantly

as to its Roman branch, both of which undereut theixz the funda-
mentals of "The New Englend way". Then the onslaught of science,
the problem presented by Evolution. What does this three hundred
years say to us to-day who inherit the tradition of the Congre-
gational prineiples and have opportuﬁity to m¥xkmmkx measure
them in the light of history? What values are valid for to-day

and for to-morrow.
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First of all, whether in full realization of thoughtful

intent, or in unconscious adjustment to necessity which also may
be the voice of God, they covenanted themselves together in the
freedom of the Gospel, -- asserting their right to join them-
selves together into a church estate, to select, elect, and
ordain teachers and pastors, and to deal with all matters of
belief and conduct.

Events have confirmed the validity of that principle.
Whatever concessions must be made By the state Zmxkhdmxprims
xkprie ink the interests of orderly govermment, it seems clear

that in the church estate,
where religion, world of values,-intellectual , spiritual,
and etheial,-are the dominant interests, every advance séep,
every regretable error of judegement, every violation of the
principle of freedomy,-individual liberty of thought or ex-
pression confirms not only the soundness but the zpkrktmwx
spiritual necessity of this foundation stome upon which

the CongregatiOOnal method rests.
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To avoid obscurities it seemsm important to make an amend-
ment of elimination at this point. Some phrase, such as"of
the Gospel" , determined the limits within which this freedom
would permit them to move, That they sentemplated the possibilid
ity of freely moving beyond "The Word of God" or the gospel,
there is no evidence. Within the limits preseribed by this
fence there was freedom. But the yearw have battered down thexX
fence. Our knowledge of the origins of Christianity, of the
Bible, of the Christian Church and institutions ; our changed
conceptions of religion itself ; the discoveries of science
as to the very structure of the universe, mmi& the nature of man,
and the workings of his mind, -- all these factors have battered
down any fence or walls that might limit the fields of investi-
gation, discovery, It is important to be elear at this point.
The slate must be wiped clean of even the implications of
authority religion, superimposed by any form of coercion.
This must be done not alone in the interests of our own integ-

rity, but as e duty to the past. Whatever of the past m=§
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survives to be incorporated into the struetural process of the

on-going world, it must survive on the merit of its own in-
trinsic worth. The main stream of history Aoes not turn back.

It may linger for a while in quiet meadome, or it may rush ihxam
through narrow gorges, but onward it moves with the irresistsble
force of millions of years behind #t. Here we stand s forwed

by the very necessity that your pasth has created, to re-inter-
pret religion, in the light of what the past has to tell us

to be sure, but in terms of our own bulsatine mxpexiunt
Presnant expectancy. First of all,then, in the worad of values
certainly, Freedom, complete individual liberty, ,-- the
Puritan Home with the Fences Removed.
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Complete Individual Liberty cannot exist in the nature of
things. True all life i= conditioned. The appeal of freedom
is that no artifiecial restrainte beyond those that inhere in
the nature of things'be imposed. The most powerful and com~-
pelline corrective to the vagaries of complete individualism
is the natural one of fellowship, Upon this within the local
church , and in the relations of local churches one to another
the Puritens relied. The essense of this was the independence
and self-sufficieney of the locsl chureh enjoying friemdly
relations with its neighbors on a basis of eguality. Thus
they began their associations in the wilderness. Early at-
tempts were made to modify this simple, naéural relationship,
by intrbducing an element of authoritarian control over the
local chureh. Creeds weren adopted ; compulsions even were
knixsd tiTed. As we review this story I think that we are
foreced to say that only with deep regret do we look back upon

these violations of the early simple congregational method of
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fellowship. Out of those violations developed bittermess and xkk

strife. In the atmosphere of hectic controversy truth is dis-
torted; Judgements are warped ¥;:prejudices are crested that
belong not to the world of vslues., As I study the events out of
we have come,the strength of my convietion inereases.that not
only in the interests of religion itself, but in the interest
of fulfilling its funetion as one of the integral factors in
our inclusive social szEmmm¥yxx economy, the principle of
fellowship in freedom with no asuthoritative control or come
belling influence over the units of assoeiation is the most valu=-
able prineiple that we inherit. Inxzayinx $hak 1t =eem is clear
to me thatn we would be in a stromger position to day to mmkw
fulfill our obligations in religious thought and praetise, as
well as to meet the hazardgggﬁich our political and industrial

life +threaten us, had we & escaped the

attempts to km preserve the content of thought at any given
period by resorting to institutionsl authority of any kind;
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Both the mistakes of the past with their resultine failures,
and the acheivmente upon which we look with satisfaction ,
combine to urge commitment to the pure congregational princi-
Dle , free from any rags snd tatters of &he authoritarian
systen.

The valid eheck against the dangers and difficulties
that inhere in fxmm# this principle is not to be found throuch
devices of legal or institutional restraint, but in the realm
of faith. Our Calvinist forefathers believed in the value which
they called the Severeignty of God. , that every act was in
some way related to and concerned with the will of God. With
diligence they searched their Serpptures, where they believed *x
the will of God was to be discovered. With fidelity they checked
their opinions and beliefs by their Seripture=. The prineiple
and method was sound.The limitationx was a limitationg imposed
by the dogma of a limited revelation. That limitation has been

-removed. Take over from the scientist the lesson he telle.
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Complete faith in the sovereisnty of nature,- to every
question that nature asks there is an answer. Patiently he
toil=, observee, records, reporte. Rmxy To day, to-morrow,
perchance in another generations the answer will come ,-the
light of some fragment of truth will shine. Our concernm is
withk the world of values. Faith in the Sovereisnty of values,
like to Calvinists in the Sovereignty of fag his God, like the
scientists in the Sovereignty of nature«- there is the check
and curb on dangere.

But values to-day in the world of religion require
no less searching of scripture than in the days of the Puritan
who foundedx a college to avoid the dangers of an uneducated
ministey. The world of values offers great temptation to
flights of the imagination, a danger to which we are sub ject.
Agaln the fxkifmk faithful searching of the Seriptures, the
ploddine, careful , unbiased investigations of the scientist

Point the way to escape from the hazards of freedom.



-20-“ :

What the fubure has in store for us we do not know. These
principles are our heritage, not the product of the cloister,
but the fruit of the tree of life. The presbyter, the priest,
the bishop, properly attired , or disguised in the clothing ;
of modernity may be standing of the deck of the Mayflower of
history, as it rides in the harbor of the present, bidding us
turn our backs on the unconguered wilderness of to-morrow,
and sail back with them to the hmwem past out of which we
have come. But mx not one returned in the Mayflower. The
fukuxw age to come whence freedom, discovery, and consent

still beekon, is the promised land.
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From the point of view of their religious interest= and
their churchee the Puritans tried to escape two danger= from
the evils of which they had suffered much ; Hamely, a clerical
order , and control of the Church by the state, the civil
body politic. In neither of there were they entirely success-
ful, but , while the problem still presses imxhmik on both
sides, experience has confirmed the wisdom of their attitude.

An educated ministry, but not a clerieal order. That 1

Judge is sound wisdom. Whenever there develops a cleagage
between the ministry, and the body of people whbx constitute
‘the church, or the people at large, its a warning signal both
to the minkxkxyxswixkhx ministers and the people. Either one
or both may have strayed from the path of a true reality.
There are evidences of such a cleavage to=day. It may be
that the world is going to hell, It may be that we ministers
are riding in the air. It requires searching and ecandid

consideration, and above all courage and patience.
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I have attempted to deal with this guestion from the point of
vew of the churches, in the light of the present situatiogp. But
as churches, as people interested in the values of life, we livwe
within the stase, and from another angle of existance we consti-
tute the state. Upon the question of freedom with the eivil

body politie I have mm¥mk touched. In dsys before James V1 Nemmwe
of Scotland became James I of England, he was vexed by the actite
ities of the preachers of the Kir¥, They met in couneil. Its

& dramatic aclount. James undertook to kmXkxkhmxw¥exxy put the
clergy in their place, arraizning them for their seditious utter-
ancee . Mr. Andrew Mellville , grasped the king by the arm, and
called him Go'd silly vassal, and reminded him that their were
twox kings imxfizmkiwms and two kingdoms in Seotland. There is
Christ Jesus the Kine, anﬂ:%&é kingdom the Kirk, whose subjeect
James ¥I is , gnd of whose kinedom not a kine, nor a Lord,

nor a hegd, but & member.”

Allowing for differences in language, and changed
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conditions that utterance is still valid. The puritans knew well
the dengers and diffieulties, but in separating the Church from
the state they were no entirely successful. The years have
contributed to a legal recognition of the principle, even
though the independent territory, and the xmmmum grounds of
common interest are not clearly defined. Events of recent
years have been disturbing. ¥any seem to take it for granted
thet the Churches are simply obdient handmaids of the state.

Its a difficult and cgmplicated topie which may be called to our
attention very forcible in the years ahead. Even now modern Xmiw
Andrew Mellvilles may heve to orab the state by the sleeve , and
remind it that there is a territory , in whieh the state hasy
no voice, Only the future can diselose how deep is our faith

in the sovereienty of values, and how much of the courage of the
Puritan survives in his descendent=. However oaths of allegience
and compulsory salutes of the flaes belong not to our way.

One the other hand, while we live under this arrange-
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ment of a somewhat defined separation of the Church estate

and the eivil body politie, we are under obligations to recog-
nize that, not being a theoeracy, there are politiecal territories
upon which we have, as churchmen, and as organized institutions
of the reXkxkwmwx religion, to krempmxwx right to trepa=s. When
we enter that territory, we enter as citizens of the state, not
as citizens of the church. To recosnize the nature of the com-
bact, and té adhere to its obligatione ie a matter of honor

as well as duty.
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In short the sweep of the socisl economy of our time is away
from the totalitarian order of the middle ages with its con-
ecepts of Revelation, Authority, and 6bedience, towards an
order whose distinguishing concepte are freedom , di=scovery,
and consent.In spite of stavistie reactions, in both Church
and State, The future is with freedom,discovery, consent.
The intellectual, the scientific, and the religious advance
of centuries combines with events in the political and
industrial order towards the realization of this tendency.
Within the fielAd of religion and values, as elsewhere, the
Pprineiples of freedom and fellowship, tested in experience,
are valid guides to which complete allegience may be

given.



